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»Mdlické toto kdzdani Vasi Milosti v téchto Casich, v nichz znamenitych a svaté pa-
méti hodnych muzii velici a podstatni spisové vychdzeji, ne pro honosnost a chlou-
bu (Cehoz hodné neni), ale pro [...] potéseni jsem vypsal.“

Stépan Olomucansky, pohiebni kdzani nad Vorsilou Méchyiovou, nymburskou méstankou (1613)

-V jeho détstvi se brzy projevilo, co z néj bude, nebot kdykoli, kdyz byl veden
do kostela a ke kazdni a poté se vratil domii, hned si to doma tak rozestavil, Ze si
udélal ze zidli kazatelnu a kdzal.“

David Pistorius, pohfebni kazani nad augsburskym farafem Kasparem Sauterem (1604)

»[...] jako se lid obecni o knézich domnivd, ano i sami mnozi knézi smejsleji, Ze
snadné kdzani z rukdavu vytristi mohou, a kdyz sou jen kdzani ucinili a odbyli, jiz
mnéji, Ze jsou vecku prdci knézskou vykonali, ale velmi se mejli [...]“

Mikulds Krupéhorsky, Knizka o smrti (1593)

»Kdo mas vsak odvahu bdsnické fantasie a evokacni predstavivosti, vzkfis si tu
dobu i to prostredi, kdyz kdzani bylo prosloveno!“

Antonin Skarka, Novy komeniologicky nalez (1938)

LVEdycky je tam smutek, ale méla by tam problesknout i radost. Ze ten clovék tady
byl, Ze néco hezkého prozil a dal svému okoli. A taky nadéje, Ze se jednou vsichni

znovu setkdme, a odpustént.

Sandra Ticha, husitska fararka (Lidové noviny, magazin Patek, 27. 10. 2016, VaZeni truchlici)
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Uvod /

»Nic jim nepomdhd.

V Knihovné vévody Augusta v dolnosaském Wolfenbiittelu se dochoval pozo-
ruhodny vytisk katolického pohfebniho kazani z roku 1601, jejz po okrajich ja-
kysi ¢tenaf opatfil svymi poznamkami. Kazani bylo proneseno ve Wiirzburgu
na pohibu mladického, tehdy jen ¢trndctiletého hrabéte Jana Schwarzenberga,
ktery zde studoval na nedavno obnovené katolické univerzité a zemfel nah-
le na jakési hore¢naté onemocnéni. Obsah tisku sleduje pomérné standardni
témata: jeho autor, zdejsi profesor teologie, se v predmluvé, uréené rodi¢tim,
i v samotném kazani zabyva predevsim utéchou plynouci z nadéje na spasu.
Smutek rodic¢u, ktefi nahle ztratili jednoho ze synt, md zmirnovat skute¢nost,
ze zesnulému synovi mohou byt nadale uzite¢ni skrze skutky milosrdenstvi: msi
svatou, modlitbu, almuznu. Stradajici matka, jiz kruta smrt vzala milované dité,
tak mtize prospivat svému synovi i po jeho smrti, nechavat za néj slouzit mse
a tim pomahat jeho dusi a napomahat jeho spase.>

Toto kazani pfindselo poslucha¢tim a ¢tendftim vyklad komemorativnich
praktik katolické cirkve, tak jak vyplyvaly z katolického pojeti eschatologie. Lid-
ska duse, zatizena méné zavaznymi hrichy, musi po smrti odejit do ocistce, mis-
ta, kde podstoupi kruta muka, jimiz bude ocisténa, aby mohla byt povznesena
do vééné slavy. Délku ocistcového utrpeni mohou vyznamné ovlivnit pozistali:
¢im vice je za ubohou trpici dusi odslouzeno méi, udéleno almuzen, vykonano
modliteb, tim vice se zkracuje jeji pobyt v ocistci. Lidé na zemi tak maji moznost
napomahat spase zesnulych a oba svéty, pozemsky i posmrtny, ziistavaji v tés-
ném propojeni. Autor kazani nad Janem Schwarzenbergem popisuje katolickou
predstavu o prospésnosti pozemskych aktivit pro spasu dusi a opakované se pta,
zda by viibec nékdo mohl pochybovat o tom, Ze skutky milosrdenstvi pomahaji.
Vzdyt v jejich Gc¢innost véri cela katolicka cirkev a tak je to spravné.

Jako by tusil, Ze se jeho slova jednou dostanou do rukou ¢tendre, ktery nejen-
ze bude pochybovat o prospésnosti takového pocinani, ale bude citit natolik sil-
ny nesouhlas, Ze sviij nazor vyjadii nékolika stru¢nymi poznamkami na okrajich
textu. O tomto ¢tendfi mnoho nevime. Nevime, s jak velkym ¢asovym odstupem
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od chvile vytisténi kazani ¢etl a komentoval. Nevime, kde zil a odkud pochazel.
Nevime ani, zda $lo o muze, ¢i Zenu, zda se jednalo o mladého ctenare, ¢i starce
s mnoha zivotnimi zkuSenostmi, o knéze, ¢i laika, $lechtice, nebo pfislusnika niz-
$ich socidlnich vrstev. Vime jen, ze byl s to ¢ist a psat némecky a ze bytostné nesou-
hlasil s katolickou predstavou dosahovani spasy. Mozna mohl pfi ¢etbé pocitovat
i urcité rozhotceni, které jej pfimélo vzit do ruky pero a formulovat sviij odmitavy
postoj. Nékolikrat si jen prosté na okraj poznamenal ,, Pismo*, aby odkazal na lute-
ransky princip sola scriptura a na presvédceni evangelickych cirkvi, Ze Pismo svaté,
jako zakladni a jedind autorita, o ocistci ani aktivitach napomahajicich ke spase
dusi zesnulych nehovori. ,Vse je nepravdivé, “ pripsal k pasazi, v niz kazatel popisuje
prospésnost modliteb a msi pro duse zesnulych, a nakonec gradoval sviij nesouhlas
lakonickym tvrzenim: ,,Nic jim [dusim zesnulych - pozn. aut.] nepomdhd.

Na strankach tohoto tisku z roku 1601 se setkali dva lidé odli$ného vyznani,
ktefi se stietli v nazoru na podstatu a zptisob dosahovani spasy. Jeden vysvétlo-
val katolicky koncept, spocivajici mimo jiné v aktivni pomoci dusim zesnulych,
druhy s nim polemizoval z pozice patrné luteranské. Dusim zesnulych jiz nic
nepomaha, v Pismu svatém se o nicem podobném nelze docist.

Predstavené pohfebni kazani a jeho ¢tenarské poznamky mohou byt cte-
ny jako hadka, spor, koncentrovana konfesni konfrontace, jez dobfe zobrazuje
ustfedni problém, ktery zahltil pohfebni kdzani na konci 16. a na prahu 17. sto-
leti, a vystihuje zakladni téma této knihy.

Otazka, jakym zptisobem se dosahuje spasy, predstavovala pro ¢loveka ra-
ného novovéku tizivy problém. Reformatofi zpochybnili univerzalni platnost
katolického feseni a nabidli alternativy. Jednotlivé konfese, tak jak se véroucné
vyvijely a kodifikovaly v pribéhu 16. stoleti sva uceni, nabizely laiktim odlisné
teologické varianty této ustfedni otazky pozemského Zivota a s uspéchem vy-
uzivaly pestrou $kalu prostredki, jak svou verzi cesty ke spase vysvétlit prostym
véficim a tim je — podle jejich minéni - zachranit z vé¢ného zatraceni. Jednémi
z dulezitych situaci, pfi nichz dochazelo k intenzivnimu pouceni véticich, byly
umirani, smrt a louceni se zesnulym na pohrbu. Jednalo se o mezni chvile, kte-
ré jiz svou podstatou vybizely k zamysleni nad poslednimi vécmi ¢lovéka, nad
konec¢nosti lidského Zivota a nad osudem duse poté, co opusti smrtelné télo.
Pohfeb a komemorativni média se tak brzy staly dulezitou soucasti konfesni
sebedisciplinace, propagandy a nékdy také konfrontace.

Predkladana kniha je zalozena na komparativni analyze pohifebnich kazani
z druhé poloviny 16. a prvni poloviny 17. stoleti, které byly prosloveny a vy-
tistény predevsim v zemich Koruny ceské a v prostoru Svaté fide fimské naro-
da némeckého a jejichz autory jsou knézi katoli¢ti, lutersti, utrakvisticti i knézi
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Jednoty bratrské. Jejim cilem je ukézat, jakym zptisobem a pomoci jakych pro-
stiedkl se pohfebni kazani stala v tomto obdobi soucasti konfesni disciplinace
obyvatel, a posoudit, jaky vyznam méla v kontextu jinych médii nabozenské
vychovy. Prestoze vyzkum pohtebnich kazani a vyzkum konfesionalizace ma
zejména v némecké historiografii pevnou a dlouhou tradici, nedoslo dosud k té-
méf zadnému protnuti obou témat. Jinymi slovy — pohfebni kdzani dosud neby-
la zhodnocena z hlediska toho, jak se jako svébytné médium s vlastnimi komu-
nika¢nimi moznostmi a funkcemi, navic médium bytostné spojené s tématem
smrti, podilela na vytvareni a formovani konfesni identity obyvatel a jaké pro-
stredky k tomu vyuzivala.

Pfi mém studiu pohfebnich kazani se ukazovalo stdle jasnéji, Ze nebude
mozné jednak vycerpat pramenny material, jednak pojmout téma v celé jeho
$ifi. Pomérné jednoducha byla volba ¢asového useku, v némz budu téma sledo-
vat, protoze ten si urcily svou povahou samy zkoumané texty. Tisténa pohfebni
kazani se zacinaji v luteranském prostredi sporadicky objevovat, v navaznosti
na kazani Martina Luthera nad saskymi kurfifty, ve ¢tyficatych letech 16. stoleti,
a to zejména na fiSskych knizecich dvorech. Jiz od Sedesatych let panovnickou
praxi hojné napodobuji nizdi, zejména méstanské spolecenské vrstvy. Od osm-
desatych let 16. stoleti pak mame k dispozici prvni tisténa pohfebni kazani ka-
tolické provenience. Tato nejstarsi pohfebni kazani jsou, a plati to zejména pro
prelom 16. a 17. stoleti, téméf bez vyjimky prodchnuta konfesni sebepropagaci
a polemikou. Oboji nachazime intenzivné jesté v kazanich prvni tretiny 17. sto-
leti, po jeho poloviné vak konfesné konfronta¢ni rovina z funeralni homiletiky
zcela mizi a pohfebni kazatelé se v nasledujicim obdobi soustfeduji na nebojov-
nou kfestanskou utéchu tvari tvar nevyhnutelnosti smrti. Vyskyt konfesné za-
tizenych témat odrazi chronologii procesii pojmenovanych na konci osmdesa-
tych let 20. stoleti némeckou historiografii jako obdobi konfesionalizace. Volba
tohoto casového tseku navic velmi dobre koresponduje s nabozenskou situaci
v Ceskych zemich, protoze umoznuje sledovat jak texty, které vznikly pred po-
razkou stavovského povstani a odrazeji nabozenskou pestrost a charakter koexi-
stence mnoha riznych nabozenskych proudi, tak texty vytvorené, at uz v ces-
kych zemich, nebo v exilu, v dobé panovnikem nafizené nabozenské unifikace.

Ponékud slozitéjsi bylo rozhodnout, jaky princip pouziji pti dalsi selekei tis-
ki Bylo zfejmé, Ze neni v silach jednotlivce seznamit se se véemi dochovanymi
tisky pohfebnich kazani z tohoto vyseku raného novovéku. Pocet ¢eskych a cizo-
jazy¢nych bohemikalnich kazani ze sledovaného obdobi nabizi vpravdé idealni
badatelské podminky. Jazykové ¢eskym pohtebnim kazanim z predbélohorské-
ho obdobi vénoval poprvé pozornost na konci devadesatych let 20. stoleti Milo§
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Sladek, ktery vystizné charakterizoval jejich povahu i pocetnost. Kdzani pobé-
lohorskych spojenych s exulantskym prostiedim se nedavno okrajové dotknul
a na jejich cetnost upozornil Jan Malura pii vyzkumu exilové pisiové tvorby.
Prekvapenim pro mne ale byly hojné nalezy bohemikalnich jazykové némeckych
tiski pohfebnich kazani, v predbélohorském obdobi z prostredi $lechtickych
rodii a mést hlasicich se k luterstvi a od pozdnich dvacatych let 17. stoleti z pro-
stiedi exulantt, ktefi zakotvili zejména v fi§skych oblastech a jejichz vyjadrova-
cim prostfedkem byla némcina. Jednim z cili prace se tak stalo provazani obou
jazykovych prostredi, ktera vedle sebe v prostoru Kréalovstvi ¢eského a nasledné
v exilu z ¢eskych zemi koexistovala. Pres veskera doplnéni ¢eskych kazani né-
meckymi v8ak zakladni korpus textd nepferostl zvladnutelnou mez.

Naopak némeckych luteranskych kazani z fisského prostoru je do soucas-
nosti dochovano zhruba 350 000 tisk. Je proto tfeba najit vhodné kritérium pro
jejich selekci. Ta je mozna jiz diky tomu, ze kazani — prestoze jsou originalnimi
texty sestavenymi pfi umrti a pohtbu jedine¢ného ¢lovéka - sleduji zpravidla
podobnou $kalu témat, jsou si argumentacné blizka, opiraji se o standardni
a opakujici se citaty z Bible, pfipadné jinych autorit. Proto je mozné rezignovat
na seznameni se s co mozna nejvétsim poc¢tem prament a upfednostnit pred
kvantitou kvalitativni vybér pramend. Jako nejuzitecnéjsi se mi jevilo soustte-
dit se na pohrebni kazani spojena s konkrétnim mistem a sledovat je v jejich
vyvoji a v souvislosti s lokalnimi specifickymi nabozenskymi poméry. Velmi
brzy se navic ukazalo, Ze mimoradné zajimava jsou pohfebni kazani, jez vznikla
v konfesné smisenych méstech a regionech v fisi a jez svou argumentaci ¢i pre-
ferenci urcitych témat odrazeji specifickou podobu tamniho konfesniho souziti.
Sledovani bikonfesnich mést a regionii zazilo v poslednich letech v némeckém
prostiedi nebyvaly rozmach. Souvisi to nepochybné se stale probihajici diskusi
o konceptu konfesionalizace a odklonem od etatistického pojeti tohoto procesu.
Badatelé ukazuji ¢asto v mikrohistoricky orientovanych vyzkumech, jak raz-
norodé sily vstupovaly do procesu konfesni disciplinace, ale také jak vypadalo
souziti dvou a vice vyzndni na izemi mésta ¢i vesnice. Recentné se zdjem sou-
stfeduje na konfesni nejednoznac¢nost a neurcitost, s niz byly pozadavky orto-
doxie konfrontovany v praxi.

Vybér pramenti posléze ovlivnil i strukturu prace. Uvodni kapitola je nut-
né vénovana zakladnimu a stru¢nému seznameni s hodnotami a predstavami,
které mél mit ranénovoveky clovék spojeny s odchodem z pozemského svéta.
Ideal dobré, blazené smrti zaujimal v mysleni lidi ve star$ich dobach kli¢ové
postaveni: smrt byla chapana jako okamzik, v némz je mozné mnohé napravit,
ale také vSe pokazit, a ztratit tak nadéji na vécny Zivot. Je v textech rozli¢nych
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zanru popisovana jako navysost kriticky a nebezpe¢ny okamzik, kdy se u loze
umirajiciho shromdzdi sily nebe a pekla, zatimco on svadi sviij posledni boj
o spasu. Touha po spase ma podle dobovych nauceni byt tim nejdilezitéjsim,
k ¢emu se upina mysl ¢clovéka. Kapitola prinasi pouze stru¢ny vhled do proble-
matiky, ktery ma umoznit lep$i porozumeéni nasledujici praci s kazanimi, s tim,
ze k tématu idedlu dobrého umirani v kontextu konfesnich promén spole¢nosti
na prahu raného novovéku se diikladnéji vracim v zavérecné kapitole.

Dalsi v zasadé uvodni kapitola seznamuje s tisténym pohfebnim kazanim
jako svébytnym a v 16. stoleti ,novym" médiem a ukazuje jeho vyvoj i vyznam-
né proudy jeho vyzkumi v souc¢asné dobé. Zvlastni pozornost vénuji vykladu
odli$nosti pohtebnich kdzani v riznych konfesnich prostredich, zejména kato-
lickém a luteranském. Ackoli jsou jejich komparativni vyzkumy na svém pocat-
ku, je jiz nyni zfejmé, Ze nejen argumentace, ale také obsah a struktura téchto
texttl, a predevsim pak jejich funkce odrazeji podstatu pristupu kazdé konfese
ke spase.

Poté jiz nasleduji kapitoly, které vykrystalizovaly z tematické analyzy po-
hrebnich kazani. Jedna se o ta témata, ktera jsou pro argumentaci pohfebnich
kazateld klicovd, objevuji se casto a bézné v pohfebnich kazanich riznych kon-
fesi v ceském prostoru a jsou vyuzivana ke konfesni vychové souvérci, pripad-
né kritice jinovérct. Jsou jimi reprezentace vlastni vérouky, zobrazeni odlisné,
tedy mylné viry, jehoz esenci je spor o ocistec, oslava zmény vyznani a kon-
vertitl a naposledy narek nad exilem a oslava utrpeni snaseného pro zacho-
vani pravé viry. Kazda takto tematicky definovana kapitola obsahuje ivodni
pribéh; pohfebni kazani jsou totiz mimo jiné vypravénim pribéhd, popisem
zivotnich pouti zcela konkrétnich lidi. Tematickd analyza bohuzel stira indivi-
dualitu téchto svébytnych pribéhti a rozbiji je v ramci jinak koncipovanych ota-
zek. Vstupni narativ kazdé kapitoly ma proto vratit pohfebni kazani do jejich
individualniho kontextu — obnovit vztah textu ke konkrétnimu clovéku a jeho
jedinecné situaci.

Na zavér kazdé kapitoly je pfipojen exkurz, ktery dané téma prezentuje po-
moci prament fi§ské provenience a v ramci analyzy specifické situace konkrét-
niho bikonfesniho mésta. Spole¢né, a pritom dostate¢né oddélené zobrazeni
daného tématu v ceskych a risskych pohrebnich kazanich prispéje, domnivam
se, k lepsimu zachyceni pfipadnych specifik domaci situace, ale také k snazsimu
pochopeni rysi, které jsou pro dané téma shodné nadregiondlné. Smyslem neni
srovnavat nesrovnatelné, ale ostfeji nasvitit. Mikrosonda do pomért konkrét-
niho mésta pomuze navic 1épe vykreslit funkci pohfebniho kazani jako média
utvareni konfesni identity.
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Pro kazdé jednotlivé téma bylo zvoleno jiné fi§ské mésto a jiny typ konfes-
niho sdileni stejného prostoru. V navaznosti na kapitolu, ktera se zabyva analy-
zou strategii pri zobrazeni vlastni vérouky, zvu ¢tenare na vylet do bikonfesniho
Augsburgu. Toto ri$ské mésto, jehoz bikonfesionalita, respektive parita byla le-
gislativné zarucena nejprve augsburskym a posléze vestfalskym mirem, slouzi
jiz od osmdesatych let minulého stoleti badatelim jako ¢itankovy priklad pro
popsani souziti obyvatel dvou konfesi uvnitt spole¢nych méstskych hradeb. Po-
hiebnim kazanim luteranskych knézi pusobicich v téchto hradbach v$ak dosud
nebyla z tohoto hlediska vénovéana zvlastni pozornost.

Pro druhé téma, polemiky o ocistci, jsou zase vynikajicim prikladem katolicka
a luteranska pohtebni kazani z biskupského vrchnostenského mésta Hildeshei-
mu. Zde se v sedmdesatych a osmdesatych letech 16. stoleti na téma (ne)existence
ocistce rozhorela medidlni valka mezi cirkevnimi predstaviteli katolické komuni-
ty, predstavované biskupem a kapitulou, a méstany, ktefi si proti vrchnostenské
autorité zemépana prosadili luteranstvi. Pohfebni kazani byla nejen prvotnim im-
pulzem konfesniho literarniho sporu, ale byla v jeho pribéhu hojné vyuzivana.

Pro analyzu dtlezitosti tématu konverze v pohfebnich kdzanich bude nutné
se vydat do Magdeburgu. Konverze predstavuje leitmotiv mnoha pohfebnich
kazani magdeburského luteranského kazatele Siegfrieda Sacca, ktery v sedmde-
satych az devadesatych letech 16. stoleti oslavoval v pohfebnich promluvach de-
finitivni reformaci zemé a véroucné sjednoceni mésta po konverzi posledniho
knizeciho biskupa k luterstvi.

Budovani monokonfesijniho statu s sebou v raném novovéku prinaselo
na strané jedné tlak na konverzi ke statnimu nabozenstvi, na strané druhé od-
chod ze zemé téch, ktefi zménu viry odmitli. Exil volili jako vychodisko z této
situace nejen nekatolici z ceskych zemi. Ius emigrandi, pravo na odchod ze
zemé z nabozenskych divodd, byl zakotven jiz v augsburském nabozenském
miru a stal se realitou mnoha riSskych oblasti, napriklad Wiirzburgu, odkud
odchazeli na konci 16. stoleti luterani poté, co wiirzbursky biskup zahdjil tvr-
dou rekatoliza¢ni politiku. Jejich cilem se stal predevsim nedaleky Schweinfurt,
odkud vedli s biskupskym reziden¢nim méstem nejen obchodni valku. Exkurz
do Schweinfurtu a zdejsi pohtebni kazani nad wiirzburskymi exulanty z prelo-
mu 16. a 17. stoleti nAm pomohou dokreslit podobu tak zvaného exulantského
mytu, tak jak se traktoval ve funeralni homiletice.

Posledni kapitola se od predeslych li$i Zanrovym zatazenim analyzovaného pra-
mene. V pribéhu prace se totiz stale jasnéji ukazovalo, Ze rétoriku a argumentaci po-
hrebnich kazani bude vhodné porovnat s dobovymi ptiruckami dobrého umirani,
tak jak se vyvijely od pozdniho stfedovéku pies reformacni inovace po katolickou
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reakci. Poslednim zastavenim proto bude Horni Luzice, do roku 1635 stale jesté ve-
dlejsi zemé Koruny ceské, provazana nicméné specifickymi nabozenskymi pomeéry
silné s luteranskym fisskym prostfedim. Budysinské simultanni vyuzivani domu
sv. Petra katoliky a luterany casto vede k nepresnému hodnoceni situace ve mésté
jako nabozensky pratelské a vzajemné tolerantni. Pohled do mistnich funeralnich
médii nabizi moznost tuto tezi komplikovat. To, jakym zptsobem vyuzil zdejsi
kapitulni dékan Jan Leisentritt ke konfesni propagandé motiv ,,smrtelného loze®,
totiz vyvolava celou fadu otazek, pro jejichz zodpovézeni bylo tieba vydat se jak
do risského, tak do ceského prostredi a sledovat chronologicky prirucky a jejich
konfesni argumentaci. Vystoupenim Martina Luthera a dalsich reformatort doslo
k definovani odli$nych zdrojt spasy a to mélo vliv na teologicky diskurz o smrti
a dobrém umirani. Kapitola vénovana priruckam dobrého umirani ukazuje, jaky-
mi prostredky byl v preskriptivnich textech ideal dobré smrti definovan konfesné —
jako vykonani konfesné korektnich ritualti v pfitomnosti a s pomoci ,,pravého’,
tedy k dané konfesi prislusejictho knéze.

M¢é podékovani patii mnoha institucim a mnoha lidem, ktefi mne na mé
cesté za pohfebnimi kazanimi povzbudili ¢i mi pomohli. Rada timto dékuji
pracovnicim a pracovnikiim Védecké knihovny v Olomouci, Narodni knihov-
ny Ceské republiky, Strahovské knihovny v Kralovské kanonii premonstratt
na Strahové, Knihovny Nérodniho muzea a Moravské zemské knihovny v Brné,
v nichz jsem studovala zejména jazykové ¢eské prameny.

Pro téma, které je silné¢ pramenné ukotveno v némeckém prostoru, byly
nesmirné dtilezité véechny prilezitosti, pfi nichz jsem mohla studovat bohaté
fondy tiskt pohtebnich kdzani v tamnich knihovnach. Muj vyzkum by nebyl
mozny zejména bez opakovanych badatelskych pobyti v Herzog August Bib-
liothek Wolfenbiittel. Zdejsi bezbiehé fondy tiskii pohfebnich kazani (knihov-
na uchovava zdaleka nejvétsi sbirku luterdnskych pohfebnich kdzani, ¢itajici
mnoho tisic svazki) a stejné bezbfeha moderni literatura k funeralni a kon-
V roce 2012 jsem pro svij zdejsi vyzkum ziskala podporu Dorothee Wilms-
-Stiftung a diky specifickému stipendiu, které propojovalo vyzkum s vyukou,
jsem mohla wolfenbiittelskou zkusSenost a rovnéz vysledky svého badani zpro-
sttedkovat v tydennim seminafi svym doktorandkam. Specialni podékovani
pak patfi dr. Jill Bepler, feditelce stipendijnich programii knihovny, a jejimu
tymu spolupracovnic a spolupracovniki.

Opomenout nemohu ani vyzkum v dal$ich knihovnach a archivech
v Némecku: ve Forschungsbibliothek Gotha, Sichsische Landes- und
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Universitatsbibliothek Dresden, Séchsisches Hauptstaatsarchiv Dresden,
Stadtarchiv Hildesheim, Stadtarchiv Braunschweig. Celd fada archivi a kniho-
ven, jako naptiklad Stadtarchiv und Stadtbibliothek Schweinfurt, mi nezi$tné
poskytla v nich uchovavané tisky v elektronické podobé.

Pro ukotveni tématu v problematice konfesionalizace byla podnétna spolu-
prace v Centru pro vyzkum konfesijni kultury, které bylo zalozZeno na Katedre
historie Filozofické fakulty Univerzity Palackého v Olomouci v letech 2013-2015
jako interdisciplinarni badatelska platforma pro studium vztahti mezi riznymi
vyznanimi od stfedovéku po moderni dobu. Kniha by nevznikla bez finan¢ni
podpory Centra pro transdisciplinarni vyzkum kulturnich fenoménti ve stfedo-
evropskych déjinach: obraz, komunikace, jednani; a Filozofické fakulty Univer-
zity Palackého.

S vdé¢nosti dékuji vSem svym kolegynim a kolegiim, ktefi byli pribézné
vystavovani mym tvaham o pohfebnich kazanich, Ondreji Jakubcovi, Danielu
Soukupovi, Petru Matovi, Jifimu Kube$ovi a mnoha dal$im. Zvlast velké podé-
kovani patti Milosi Sladkovi za podnétné rady a pripominky ke studiu staro-
¢eskych homiletickych textd. Hané Jadrné Matéjkové jsem vdécna za trpélivé
korektury prekladl z jazykové némeckych tiski a Iveté¢ Coufalové za pozorné
precteni mého rukopisu a redakeni postrehy.

Nejvétsi dik patfi mé roding, jiz knihu s laskou vénuji.
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Summary

About consolation against death

Faith, Death, and Salvation in funeral sermons in the confessionalisation period

The question of how salvation is attained was a painful problem for man of the early
modern age. The reformers questioned the universal validity of the Catholic solution
and offered alternatives. As they developed and codified their teachings during the 16%
century, the individual confessions offered the layman varying theological variants of
this central issue of earthly life and successfully used a varied range of means to explain
their version of the way to salvation to simple believers and - in their own opinion - to
save them from eternal damnation. One of the important situations where intensive
teaching of the believers took place were dying, death itself, and the farewell to the de-
ceased at the funeral. These were defining moments which by their very nature already
encouraged reflection on the last things of man, on the finality of human life, and on
the fate of the soul after its departure from the mortal body. The funeral, the rituals as-
sociated with parting from the deceased and commemorative media thus soon became
a vital part of confessional self-discipline, propaganda, and sometimes of confrontation
and the formation of a confessionally oriented memorial to the dead.

The book is based on a comparative analysis of funeral sermons from the second half
of the 16" and the first half of the 17 century, which were delivered and printed mainly
in the Czech Lands and within the German Holy Roman Empire and whose authors
were Catholic priests, Lutherans, Utraquists and priests from the Unity of Brethren. Its
purpose is to show how and by what means funeral sermons became at this time part
of the confessional disciplining of the population, and to assess their significance in the
context of the other media of religious education and in the context of memory forma-
tion. Although research into funeral sermons and into confessionalisation has a long
and vigorous tradition, in German historiography in particular, there has not yet been
any major crossover of the two themes. In other words, funeral sermons were evaluated
only marginally in several case studies in terms of how they - as an independent medii-
um with its own communication options and features, moreover a medium essentially
associated with the theme of death — were involved in the formation and shaping of the

confessional identity of the population and what means they used for this.
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The oldest printed funeral sermons from the late 16" and early 17* centuries are al-
most invariably imbued with a display of confessional identity, self-promotion of one’s
own doctrine or even confessional polemic. After the middle of the 17" century the
confessional confrontational disappeared from funeral homilies and funeral preachers
from then on focused more on general Christian consolation in the face of the inevita-
bility of death. The occurrence of confessionally loaded themes reflects the chronology
of the processes labelled by German historiography in the late 1980s as the period of
confessionalisation.

The first chapter is devoted to familiarising us with the ideas associated with depar-
ture from this earthly life. The ideal of a good, blissful death occupied a key position
in people’s thinking in earlier times: death was perceived as the moment where it was
possible to correct much, but also to ruin everything, and thus lose hope of eternal life.
In texts of various genres it is described as an extremely critical and dangerous moment,
where the forces of heaven and hell gathered at the bedside of a dying man as he fights
his last and greatest fight on the road to salvation.

The next chapter introduces printed funeral sermons as a distinctive and - in the 16th
century - ,,new” medium and its development. Special attention is paid to the inter-
pretation of differences in funeral preaching in the various confessional environments,
especially the Catholic and Lutheran. Although this comparative research is still in its
early stages, it is already clear even now that not only the argumentation, but also the
content and structure of these texts, and above all their function, reflect the essence of
each confession’s approach to salvation.

The following sections of the book are devoted to an analysis of topics that are key
for the argumentation of funeral preachers, which occur frequently and routinely in
funeral sermons of different confessions and were used for the confessional education
of co-religionists and possibly criticism of dissenters. It is a representation of their own
beliefs, a depiction of a foreign faith, a celebration of converts and a celebration of exiles
and a depiction of suffering for the true faith.

Every chapter so thematically conceived contains an excursus that presents the topic
again on the basis of sources of imperial provenance and as part of an analysis of the
specific situation of a particular city or region. These are confessionally mixed locations,
from whose funeral sermons one can monitor location-specific arguments or preferenc-
es for certain themes that reflect the character and peculiarities of the local confessional
co-existence. Research on multi-confessional cities and regions has experienced an un-
precedented boom in in recent years. This is undoubtedly related to the ongoing discus-
sions on the concept of confessionalisation and a shift away from a statist approach to
this process. Researchers often show in micro-historically oriented research how diverse

forces entered the confessional disciplining process, but also show the coexistence of
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two or more faiths within a single town or village. A joint, but through the use of ex-
cursuses, sufficiently separate view of the topic in Czech and Imperial funeral sermons
should contribute to a better view of any specifics of the domestic situation, but also to
an understanding of the features that are common across the region for a given topic.

A different imperial city and a different type of confessional sharing of the common
space has been chosen for each topic. The chapter that deals with declaring the true
faith, that is with analysing a conflict-free depiction of their own beliefs and the means
for a non-confrontational presentation of the confessional identity of the deceased, is
accompanied by an analysis of funeral sermons from Augsburg. Funeral preachers act-
ing in the imperial City whose bi-confessionalism or later parity was guaranteed in law
first by the Peace of Augsburg and then by the Peace of Westphalia, did not use funeral
preaching as a medium for the articulation of confessional tensions, doctrinal differenc-
es and disputes. On the contrary - they concentrated almost exclusively on a positive
depiction of their own doctrine as it responded to the co-existing forms of cohabitation
of the two permitted confessions and on the ideal of neighbourly concord.

The following chapter shows a significantly different type of funeral argument: it deals
with a group of funeral sermons and those rhetorical procedures which on the contrary
focus on depicting their doctrinal differences and mutual confrontation, with the aim of
defining and developing the confessional border, of warning their co-religionists against
different religions and confirming them in their confessional identity. The depiction of
the ,.false belief” revolved around several key topics, matching those in contemporary
polemical and controversial literature. The most common subject of disputes was the
denial, or more exactly, advocacy of the existence of purgatory, related in respect of
funeral rituals on the Catholic side to affirming the importance of Masses, prayers and
alms for the soul of the deceased, and on the Protestant side with the rejection of these.

In the Czech environment two methods of presenting conflicting topics in funeral
sermons can be distinguished. Typical of sermons associated with the Utraquist envi-
ronment and authors coming from the domestic reform environment, but also affected
by Lutheran teaching, is a depiction of doctrinal differences, including the pointing out
of errors, but without resorting to radical abuse of the dissenters. On the contrary, writ-
ings by Lutheran preachers arriving in the Czech Lands from Saxony, especially after
Rudolf’s Letter of Majesty, are very close to many of the imperial funeral sermons in
the escalation of their aggressive arguments. In these, the preachers focus on depicting
confessional differences, shaping an image of a doctrinal opponent and enemy who is
reviled and denied salvation. Religious isolation of dissidents from the community of
the chosen at funerals could belong in some confessionally mixed areas to common
rhetorical practice. The survivors were to leave a funeral confirmed in their belief that

between them and the dissidents occupying the same urban space there was a solid wall
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in terms of their eschatological perspective; scaling that would mean for them losing
hope of eternal life. An example of such a city, where a sharp literary dispute between
Catholic and Lutheran priests flared up through funeral preaching, is Hildesheim. In
this city, the spiritual centre of a diocese and the capital of an episcopal imperial state,
but whose citizens professed the Lutheran faith from the 1540s onwards, funeral ser-
mons absorbed from the late 1570s the themes of controversial contemporary theology
and the contemporary confrontational polemic vocabulary, with the central theme of
heated dispute being the existence or otherwise of purgatory.

A special group of texts strongly depicting confessional affiliation is made up of fu-
neral sermons for converts. In funeral sermons a change of confession is presented us-
ing similar means to those in other contemporary reports on conversion, but with the
difference that deceased converts may already be portrayed as those who have con-
firmed the correctness of their step by adhering to their new faith at the moment of
death. Finding the ,true” faith is often closely linked to rejection of the original faith,
criticism of its doctrine and celebration of the conversion. While in funeral sermons
from the Czech milieu the portrayal of the religious conversion is somewhat rare, in the
imperial environment it is abundantly present in sermons for the first generation of Lu-
therans who departed this world from the 1540s to the 1560s, and also in certain specific
regions. An example is Magdeburg, whose lord, the Bishop of Magdeburg, declared in
1566 the reformation of what was already a mostly Lutheran state. Conversion (particu-
larly of former Catholic priests) is the leitmotiv of many funeral sermons by Magdeburg
Lutheran pastor Siegfried Sacco, who in funeral speeches from the 1570s to the 1590s
celebrated doctrinal unification of city and state.

In early modern times building a single-denomination state brought with it pressure
to convert to the state religion, and on the other hand, the departure from the state of
those who rejected any change of faith. The next chapter is devoted to funeral sermons
for exiles from Bohemia and Moravia. They are perceived as part of a broad stream of
texts, in which the exiles expressed and shaped their identity both within the commu-
nity and outside it, defined against the foreign surroundings. Sermons for the exiles are
not primarily confrontational, they do not contain doctrinal controversies or aggres-
sive criticism of other doctrines. In their modelling of the confessional identity of the
deceased they concentrate on other themes - celebration of their own orthodoxy and
constancy in their faith as a prerequisite of salvation and a description of their suffer-
ing for their faith. The denominational boundary is shaped through their memory of
crossing the geographical boundary. Similarly, the theme of exile is also the subject of
tracts in the imperial environment. One example are the sermons for Lutherans who left
Wiirzburg at the end of the 16th century, where the local bishop - as both spiritual and
temporal ruler of the city and the state — launched a firm policy of re-catholicisation.
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Funeral sermons for Wiirzburg exiles from the late 16" and early 17th centuries, from
Schweinfurt and the other cities, for which they left, reflect the same ,,myth of exile”
as those for Czech exiles printed in Saxon Pirna and Trenéin in Upper Hungary (now
Slovakia).

In the final chapter the argumentation of funeral sermons is set into the context
of contemporary guides to a good death, as they evolved from the late Middle Ages
through Reformation innovations to the Catholic response during the 16" and early 17*
centuries. Authors of different confessions devoted considerable attention to dying and
death as the fatal moment for deciding on the fate of the soul, its salvation or damnation;
guidance on how to proceed in that fateful and decisive moment was strongly anchored
in their own doctrinal principles, and some are even a sharp denial of the approach
of other denominations. An example of a sharp confrontation on the pages of books
on good dying are the Catholic Guides from the imperial milieu, but also from Upper
Lusatia. In his extensive manual on a good death, the local Dean of Chapter Johann
Leisentritt used the deathbed motif for extensive confessional propaganda.

Until the defeat of the Bohemian Revolt, domestic translated and original literature
on a good death was influenced solely by Lutheran output from the Empire. The key
works of Lutheran authors were translated into Czech and translations of works which
are considered denominationally neutral, humanist guides, were heavily Lutheranised
and communicated to the Czech reader of the second half of the 16th century a series
of Lutheran theological ideas associated with attaining salvation in the context of the
end of human life. Only after (the Battle of ) the White Mountain, but nevertheless as
soon as the 1630s, manuals on a good death by Catholic authors were translated into
Czech and printed. The original dominant Protestant discourse, based on the doctrine
of justification merely by faith and the grace of God and on the rejection of human
merit, thus began soon after the statutory introduction of a single faith to be interleaved
with prescriptive literature explaining to believers the Catholic understanding of human
merit and works for salvation, the importance of the intermediary role of the church for
its attainment, namely in the context of catechetical instruction, particularly with em-
phasis on the interpretation of the Catholic Sacraments and clarification of the essence
of purgatory and a description of protection from it and means to help one out of it.

Guides to a good death made up a norm and were part of an effort by priests to dis-
cipline their faithful morally and doctrinally. A similar type of sources was to found
in the focus of researchers in the first research period, influenced by the paradigm of
confessionalisation, in the 1980s. These were sources that revealed the practices of state
and church power that sought to indoctrinate the population denominationally and to
direct its morality and piety. On the other hand, funeral sermons are based on a combi-

nation of a theological standard and the self-expression of individual historical actors.
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In an effort to understand the world of piety of early modern man their advantage is
mainly that they are the result of the staging of a memorial to the deceased in a meeting
of the standards of the Church, the life-world of the deceased and the bereaved, as well
as the peculiarities of the city or region in which the latter experience their lives. The
way in which a funeral sermon depicts the deceased, his faith, and other faiths, is the
result of diverse interests — not just of the priest, but also of the family and the religious
community. These all influence the form of the memorial, as enshrined for the future in
printed media. The depiction of the confessional identity of the deceased and his co-re-
ligionists accommodates the standard but also private and local needs.

Funeral sermons allowed the careful construction of what was to be preserved in
memory, fixed firmly in the ancestral memory and arranged into a didactic narrative to
maintain it and transfer it through printed media to the next generation. From unique-
ly documented reports on the reading and preservation of funeral sermons we may
judge that these really were texts which were a maintained and occasionally re-activated
family memory. The deceased, according to the wishes of priests and laity as the 16th
turned into the 17th century, were to be remembered by future consumers as orthodox
members of the true Church, which reserved salvation for itself and was defined con-
fessionally and clearly as the one and only church within the pluralistic religious map of
European Western Christian society, in which the other variations would lead to dam-
nation and hell. In this medium confessional orthodoxy is take to be and is distributed
as a fundamental value in view of its connection to eschatology, the end of this earthly
life and the expectation of salvation.

Translated by Stuart Roberts
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